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Today I wish to explore with you three major areas.  First, what is meant by human rights, both from the viewpoint of international law and from several theological perspectives?  Second, how have Lutherans worldwide been contributing to the protection and promotion of human rights?  Third, what have been some of the specific contributions of human rights by U.S. Lutherans?

1. What is meant by human rights, both from the viewpoint of international law and from several Lutheran theological perspectives?

I must state at the outset that I am not a trained theologian.  My academic study, formally now more than 30 years ago, was in international studies.  So my perspective is somewhat grounded in that area of political science.  But, essentially since that time I have worked as a layperson in various Lutheran church institutions and had the privilege of delving into issues such as human rights, humanitarian issues, social development and international peace and security from a decidedly religious context.  I mention this to request your indulgence for any theological errors in advance.  I’ll take more responsibility for errors of fact in recounting this history and for my political assessments.

As you perhaps know, the concept of human rights has its roots in the Enlightenment period and in particular John Locke’s concepts of the self and the idea of the social contract.  These ideas greatly influenced the U.S. “Founding Fathers”, especially Thomas Jefferson and led to our Bills of Rights added to the U.S. Constitution.  Obviously, Locke and other Enlightenment philosophers had considerable influence in the development of the ideas about the then-called “rights of man” and subsequently on the emergence of more democratic governing structures in Europe.  Therefore, the codification of human rights, culminating in the adoption of the Universal Declaration of Human Rights in 1948 by the UN General Assembly proceeded primarily from this Enlightenment period even though we are well aware that many aspects of our democratic values were earlier implemented by the ancient Greeks, among others.

So, with apologies for fast-forwarding over a considerable amount of philosophical history, I would like to focus on the concept of rights in the more contemporary period from the mid-20th century until the present.  In essence much of international law, and especially that sub-set of it relating to human rights, comes from this era of the past 60 years or so.  While it may be well argued that the events of the pre-World War II period, most notably the Holocaust, greatly influenced the development of human rights, they were legally enacted, for the most part, in the post-war period.

It was the need for a new world order in the aftermath of the atrocities of that war that motivated world leaders (albeit mostly the victors and clearly not the then-colonized) to seek ways to avoid war through the development of international law.  As Canon John Nurser has noted in his essential For All Peoples and All Nations: The Ecumenical Church and Human Rights,, the 1937 Oxford Conference on Life and Work, as evidenced in its discussion, “Church, State and Community”, had a fair degree of influence, as a Christian commentary on the social order, on the post-war discussion of how to realize a more orderly world.
  And, as he also noted, the development of the Pillars of Peace by the Federal Council of Churches of the U.S. during the war years and the involvement of Dr. O. Frederick Nolde in that process had considerable influence later in the UN’s development of the Universal Declaration.
  I shall return to Dr. Nolde’s considerable contribution later.

But, as Canon Nurser has noted, the creation of the Universal Declaration was influenced by the somewhat American concept of “inalienable rights”, such that it was proposed by the State Department to be in the UN Declaration and ultimately was included in the first sentence of the Preamble.
  And, for the purpose of this lecture, it is very important to note that both the Preamble of the UDHR and its first Article includes reference to the fundamental importance of human dignity. 

However, let us establish first what is meant by human rights in terms of international law.  A very helpful excerpt from a human rights manual for UN staff outlines the basic concepts:

Human rights are commonly understood as being those rights which are inherent to the human being. The concept of human rights acknowledges that every single human being is entitled to enjoy his or her human rights without distinction as to race, colour, sex, language, religion, political or other opinion, national or social origin, property, birth or other status. 

Human rights are legally guaranteed by human rights law, protecting individuals and groups against actions that interfere with fundamental freedoms and human dignity. They are expressed in treaties, customary international law, bodies of principles and other sources of law. Human rights law places an obligation on States to act in a particular way and prohibits States from engaging in specified activities. However, the law does not establish human rights. Human rights are inherent entitlements which come to every person as a consequence of being human. Treaties and other sources of law generally serve to protect formally the rights of individuals and groups against actions or abandonment of actions by Governments which interfere with the enjoyment of their human rights.

The following are some of the most important characteristics of human rights:

• Human rights are founded on respect for the dignity and worth of each person;

• Human rights are universal, meaning that they are applied equally and without discrimination to all people;

• Human rights are inalienable, in that no one can have his or her human rights taken away; they can be limited in specific situations (for example, the right to liberty can be restricted if a person is found guilty of a crime by a court of law);

• Human rights are indivisible, interrelated and interdependent, for the reason that it is insufficient to respect some human rights and not others. In practice, the violation of one right will often affect respect for several other rights. All human rights should therefore be seen as having equal importance and of being equally essential to respect for the dignity and worth of every person.

So, as we have seen these ideas about inalienability and dignity are a thread throughout the understanding of human rights which is generally accepted by the international community.

Later, in the second part of my lecture, I will delve deeper into the Lutheran contribution to the protection of human rights.  While it is a bit difficult to divorce this contribution in terms of direct action from the theological concepts contributed because they run somewhat in parallel, let’s nonetheless look briefly at the recent Lutheran theological discussion of human rights first.   

As I have noted elsewhere
, since the formation of The Lutheran World Federation (LWF), its Assemblies have spoken about human rights on almost every occasion.  But, in many cases, these statements have been in response to the circumstances of the time.  For example, the 1970 Evian statement, while not without theological elements, must be seen in the context of the last-minute decision to hold the Assembly in France as a protest against the military regime which had seized power in Brazil.  In 1977 the Assembly in Dar es Salaam, Tanzania, was notable for its suspension of the churches in Southern Africa who denied membership to the black and so-called “coloured” Lutherans in their midst.

But, to return to the matter of human dignity and its significance theologically, I want to associate my theological understanding of our concern for human rights with that of Dr. David Pfrimmer of the Evangelical Lutheran Church in Canada.  In a recent issue of the LWF Documentation series, Dr. Pfrimmer, who is now Principal Dean (the equivalent of President in our system) of the Waterloo Lutheran Seminary in Ontario, outlines three theological convictions about human rights:

… that people are created in the image of God (imago Dei), a recognition of the prevalence of sin, and the mutually responsible vocation of the churches, governments and civil society in the public sphere.

Pfrimmer goes on to state: “Bearing the ‘image of God’ implies that people have an inherent and inviolable dignity.”  He also cites the Church of Norway Council on Foreign Relations’ 1975 working paper on human rights to support the second conviction: “’The fact that we are all in bondage to sin means that some can exercise their human rights at the expense of others.  What is meant for good can be perverted for evil.’”
  On the mutually responsible vocation of church government and society, Pfrimmer says this “arises from their involvement in public life.”  He notes that rather than merely focusing on one right – such as religious freedom -- “churches have tried to lift up human rights for all people, pushing the political frontier to understand those rights as both individual and communal.”
  

The LWF, as Pfrimmer also notes
, has documented various theological perspectives about human rights for some time.  Let me mention several that warrant an examination if one is to gain a reasonable overview of Lutheran contributions to this discussion.

Mandated by the LWF Assembly in Evian, a consultation was held in Geneva in mid-1976 which resulted in the publication of “Theological Perspectives on Human Rights” in 1977.  The attendees explored theological questions in the field of human rights, human rights in differing cultural, social and political systems, and the churches’ responsibility for realizing human rights.  This volume is noteworthy in several respects.  It appears to be the first -- or at least one of the first -- specifically international Lutheran discussions of human rights.  It also took place in the midst of the Cold War but shortly after the Final Act of the Helsinki Conference on Security and Cooperation in Europe was signed (1974), arguably the first thaw in the Cold War. With Helsinki the preservation and protection of human rights became a central matter of action within Greater Europe and North America and not merely a matter of political discourse or exchange.  Thirdly, the consultation noted other significant ecumenical discussions of human rights – the World Council of Churches’ October 1974 consultation in St. Pölten, Austria on “Human Rights and Christian Responsibility”, and the World Alliance of Reformed Churches’ discussion on the ‘Theological Basis of Human Rights” in London in 1976.  Last, but not least, the LWF consultation identified the UDHR, the two 1966 U.N. covenants on civil and political rights and economic, social and cultural rights and international agreements on the elimination of racial discrimination
 as their reference points when discussing human rights.  The consultation also affirmed the universality of human rights, noting the roles of individual rights and social rights.  They stated:

Freedom (the inviolability of the person), equality (the person as a social being) and participation are not therefore mutually contradictory rights, but constitute elements which belong together in the formulation and realization of human rights. 
 

The conclusions of the consultation, among other things, outlined the theological task for Lutherans as they saw it:

The theology of the Lutheran churches will always have to re-examine its orientation by reference to Luther’s theological statements. A demand which recurs many times in Luther says that a Christian should surrender a right which is denied to him (sic), though certainly not without ‘professing’ this right publicly; he is, however, to pledge himself without reserve to achieving another’s rights, and that also means making use of the means of litigation and law enforcement with the help of the secular authority.  This differentiation between rights ‘for oneself’ and ‘for others’ also sets human rights free from becoming the organ of a merely demand-orientated thinking on the part of some egocentric individuals.  This example shows, as do many others, that by reworking and critically appropriating Luther’s theology of law, strong impulses can enter into contemporary theological interpretation of human rights. If future studies were to succeed in extending the few attempts to date to actualize Luther’s theology of law, then a deepening of the consensus on human rights questions among the Lutheran churches could be expected.

A next document, “A Lutheran Reader on Human Rights”, published by the LWF in 1978, was prepared to complement the 1976 booklet.  Edited by LWF staff persons, Jørgen Lissner and Arne Sovik, the volume compiled reports and statements by the LWF and its member churches over the period 1970-77 and also included articles by individuals, the papers delivered at the 1976 consultation and an extensive bibliography on various aspects of the theological discussion of human rights.  It is worth noting that the bibliography -- though self-described as selective -- nonetheless carries materials almost exclusively from the period of 1970-77, an indication of the intensity, if not beginning of, greater interest in human rights on the part of the churches.

In 1980 another consultation took place.  This one, called by the LWF, was decidedly “interconfessional” by design.  The report, “How Christian Are Human Rights? – An Interconfessional Study on the Theological Bases of Human Rights”, includes six papers and conclusions and recommendations.  Fortunately, the latter are available online (http://warc.ch/dt/erl2/01b.html).  While this meeting did not break much new ground in its conclusions, I appreciated especially Dr. Carl Braaten’s comment on the search for justice and its connection to human rights:

But how can the ideal of justice act as means of testing what is constitutive of human rights? The core of justice is care for the neighbor. Justice is one form that love takes in the life of society. The sum of the law is: you are to love your neighbor as yourself.  If you love your neighbor, you will care for him/her, which means that you will concern yourself for his/her basic rights. 

The last document to which I want to make some reference is “To Speak or Not to Speak?: Proposed Criteria for Public Statements on Violations of Human Rights” because in a sense it is a bridge to the 2nd question I posed at the beginning.  This booklet was published in 1984 but should be seen in the context of an action by the LWF Executive Committee (then the highest legislative body between Assemblies) in July 1980 entitled, “LWF Criteria for Public Pronouncements on Human Rights Violations”.  That document fulfilled a request from the 1977 LWF Assembly for such criteria.  But the consultation in 1984 which led to “To Speak or Not to Speak” recommended that the 1980 criteria be replaced by its findings.   These findings included a reaffirmation of the connection between human dignity and human rights, and answers to a series of “Critical Questions”, such as: 1) by whose authority does the LWF speak, 2) on whose behalf, 3) to whom are public statements addressed, 4) the type of language to be used and 5) when should the LWF speak.  It also established a checklist of questions to be used when considering the issuance of a statement.

2. How have Lutherans worldwide been contributing to the protection and promotion of human rights? 

Earlier in this presentation I mentioned the involvement of Dr. O. Frederick Nolde, a professor of education and dean of graduate students at this Seminary and his role in drafting the Universal Declaration of Human Rights in 1940’s.  Dr. Nolde, in whose commemoration we are conducting this course, can be also credited with being the initiator, if not one of the earliest initiators, of Lutheran championing of human rights.  Indeed, our Lutheran Office for World Community today looks to him for inspiration in the work of our office in promoting and protecting human rights.

As I alluded to also, an extensive account of Dr. Nolde’s role has been covered in the recent book, For All Peoples and All Nations: The Ecumenical Church and Human Rights by the Rev. John S. Nurser, an Anglican priest and Canon Emeritus of Lincoln Cathedral in the Church of England.  Nurser makes clear that Nolde’s contribution should be seen in its ecumenical, as compared to Lutheran, context because Nolde’s involvement was rooted in the emergence of the modern ecumenical movement and his fundamental role in establishing the churches’ monitoring role at UN headquarters while he was the first director of the Churches’ Commission on International Affairs, soon there after and still, a unit of the World Council of Churches.  In this sense, our colleague office, the WCC office at UN headquarters, has a better claim on the Nolde legacy.
With some trepidation and -- knowing that one can read Nurser’s account for the fuller story – apologies to Canon Nurser, I would briefly state some of the crucial elements of the Nolde story.   While Nolde had joined the Seminary faculty in the mid-1920s, it was 1942 that proved to be perhaps the fulcrum point for the work we are discussing.  Nolde attended a study conference on international affairs in Ohio and this led to his connections with the Federal Council of Churches’ Commission to Study the Bases of a Just and Durable Peace and service with the Joint Committee on Religious Liberty, an effort of the FCC and the Foreign Missions Conference of North America. 
  His expanding work in international affairs also led to him becoming more scarce here at the Seminary, at first with its informal consent and later officially recognized.  History has proven that the Seminary’s generosity was instrumental to the UDHR’s genesis.

As Nurser describes extensively, a common thread in the development of the UDHR was the interest within the modern ecumenical movement, on the one hand, to have a role in promoting peace in order to avoid in future the horrors it experienced prior to and during World War II and, on the other hand, the interest among world leaders who were also Christian to do the same.  One whose role bridged both was John Foster Dulles, later the U.S. Secretary of State for President Eisenhower, who, in the course of events became a close friend of Nolde and, arguably, a supporter of his involvement in the UN’s codification of human rights.   This is worth noting not only for its historical significance of connecting the powerful with the emerging modern ecumenical movement but also for its contrast with our current international political circumstances where the churches’ role, especially at the UN, has diminished in influence over the years.  This difference is largely attributable to the matter of who was at the table in 1945 and who is there now – two very different sets of nation state actors and non-governmental organizations -- NGOs.

Nolde’s work with the Just and Durable Peace Commission and the Religious Liberty Committee led to his work on human rights more generically.
  It also led to his collaboration in efforts by church leaders during the Second World War to engender support for the idea of a new and stronger international organization.  Nolde was a critical player among the NGOs present at the UN organizing conference in San Francisco.  It was there that he successfully argued for the provision of a Commission on Human Rights in the Charter as well as for UN relations with NGOs.

In the period from 1945 until the adoption of the UDHR in December 1948, Nolde worked for that document’s realization in earnest alongside Eleanor Roosevelt, the first chair of the Commission on Human Rights.
  It was in that larger context that Nolde made his famous contribution of the text which would become Article 18:

Everyone has the right to freedom of thought, conscience and religion; this right includes freedom to change his religion or belief, and freedom, either alone or in community with others and in public or private, to manifest his religion or belief in teaching, practice, worship and observance.

Nolde’s contributions to the ecumenical movement and its promotion of human rights did not end there.  Indeed, he continued to lead the WCC’s office at the UN and be perhaps the most influential NGO representative there until his retirement in 1969.
  

While Nolde’s contributions were unique, he laid the groundwork for ecumenical and Lutheran efforts to promote human rights that has continued over the years.

Mention was made earlier of the LWF’s statements at its Assemblies.  These led to the development of the criteria for public statements also mentioned.  The adoption of the International Covenants on Civil and Political Rights and Economic, Social and Cultural Rights in 1966 by the UN and the creation of the Helsinki Commission in the mid-1970s allowed for more systematic approaches to address human rights. These included the creation of: 1) treaty bodies to monitor compliance and 2) fora, in the case of Helsinki, to review, certify and, as needed, shame countries into better observance of human rights.  The churches have taken advantage of these mechanisms
 and the UN Commission on Human Rights (for sixty years until 2006) to raise concerns about a wide variety of country situations and thematic issues.

The LWF took particular interest in the situation in Ethiopia in the 1980s as a result of the oppression of the church which took place following the revolution of 1974, the nationalization of church assets and the abduction and killing of the General Secretary of the Ethiopian Evangelical Church Mekane Yesus, Gudina Tumsa in 1979. 

The wars in Central America during the 1980s were also instances where Lutherans became human rights defenders. Bishop Medardo Gomez of the Lutheran Synod of El Salvador provided refuge and pastoral support to hundreds of persons displaced during that nation’s civil war. His courageous stands resulted in death threats and disruption of his work. That work continued, however, supported by LWF staff persons, Mary Solberg and Phil Anderson, who persevered under difficult personal circumstances as well on behalf of the Salvadoran people.

The LWF subsequently became involved in bringing together the warring parties in Guatemala, the opposition Guatemalan National Revolutionary Unity (URNG) and the government, into indirect and later direct contacts that ultimately led to the signing of the Peace Accords of December 1996. The LWF General Secretary, the Rev. Gunnar Stålsett and the Assistant General Secretary, the Rev. Paul Wee, persisted in keeping the parties talking with one another and helped them develop sufficient mutual trust so that negotiations were possible and the peace agreements reached, ending more than 30 years of civil war.
 

It was also during the period beginning in the late 1980s that the LWF began keeping a more systematic track of its public letters and statements.  These have now been compiled for more than twenty years and cover literally dozens of human rights situations and political conflicts.

For example, as the dispute between the Israelis and the Palestinians has grown more protracted, the LWF has written letters to the leaders of both peoples and spoken out through resolutions and statements by its Council and Assemblies.

In recent years the LWF Office for International Affairs and Human Rights has begun more intensive monitoring and reporting on the major United Nations human rights forums and, with the leadership of Mr. Peter Prove, an Australian lawyer, has intensified the LWF’s advocacy in many of them. 

In partnership with the Geneva office, our office -- the Lutheran Office for World Community -- monitors those human rights treaty bodies that meet at the UN in New York, such as the Committee on the Elimination of All Forms of Discrimination against Women (CEDAW) and the Human Rights Committee. 

In February 2006, Venezuela was reviewed by the CEDAW committee, and the government presented a glowing report on the increased access for women to social services. Based on reports from Virginia Iváñez, a Venezuelan committee member of the LWF Program Committee for International Affairs and Human Rights, our office submitted a shadow report on behalf of the LWF. According to her report, there are many laws protecting women from violence, however they are rarely enforced. Using the evidence of the LWF report, one of the independent experts asked the government to comment on how many actual arrests were made of women abusers. The government responded that a sexual harassment lawsuit was a pending example of eliminating employment discrimination against women. However, the unanswered question remains on the UN record.

Earlier this year, our office assisted representatives of the LWF World Service field program in Mauritania share their views with the CEDAW committee.  Like the Venezuelans, they had prepared a shadow report on their government’s compliance with the treaty and conveyed it to the committee’s experts.  The delegation members urged the Mauritanian government to put an end to female genital mutilation (FGM); pass legislation to fix the age of marriage to 18; and, craft legislation to make education compulsory for children seven to 14 years old. The delegation also called for finance revenue-generating activities for families of poor girls; and spelled out the need for a study on the extent of fatal practices and violence against women, and the adoption of an action plan to eliminate the same. Other demands included the adoption of a gender budget, and assurance of the independence of the justice system from coercion.

3. What have been some of the specific contributions of human rights by U.S. Lutherans?

In addition to those initial contributions by Dr. Nolde, which were by no means incidental, U.S. Lutherans have been involved in a number of ways. 

Lutherans have been represented at UN headquarters in New York since the early 1960s. Initially volunteers did the work under the auspices of the National Lutheran Council, but in 1973 the first director of LOWC, the Rev. Edward C. May, was hired by the Lutheran Council in the USA and the USA National Committee for the LWF to undertake representation on a full-time and compensated basis.

During his eleven-year tenure, Dr. May focused his efforts on advancing the cause of Namibia’s independence, but also took up other human rights situations and the promotion of economic justice. He did this at a time when few others did so and many did not even know where Namibia was. However, his efforts as well as those of his successor, Ralston H. Deffenbaugh, Jr. (1985-90) (now President of Lutheran Immigration and Refugee Services), were instrumental in raising awareness of the illegal occupation of Namibia and the apartheid policies of the South Africa government among Lutherans in the U.S. and beyond.

Here are some of the several other areas where Lutherans made major contributions to advancement of human rights within the United States. Beginning in the late 1940s and early 1950s, U.S. Lutherans cooperated with the LWF in resettling post-war refugees within the U.S. (This work evolved into the present-day Lutheran Immigration and Refugee Services.) Some Lutherans, such as the Rev. Will Herzfeld, were deeply involved in the civil rights movement, starting in the late 1950s and 1960s, to end racial discrimination and related economic oppression of African-Americans. 

Often these involvements in defending human rights proved quite controversial within and outside the Lutheran church. One noteworthy example was that of the Rev. Paul Boe, a Lutheran pastor, who was invited by the leaders of the American Indian Movement to join them at Wounded Knee, SD, in 1973 during their standoff with federal authorities at the Indian reservation. His solidarity with Native Americans and maintenance of clergy confidentiality in a subsequent federal judicial proceeding led to his resignation the following year from the national staff of the American Lutheran Church.

In terms of policy development, two of the ELCA’s predecessor church bodies, the American Lutheran Church and the Lutheran Church in America, adopted social statements on human rights. In 1972 the ALC adopted “Peace Justice and Human Rights”
 and the LCA adopted “Human Rights: Doing Justice in God's World”
 in 1978.  In the case of the LCA, these were accompanied by a study paper
 and implementing resolutions
, both of which carry many elements that remain useful for the defense of human rights today.

In the late 1970s and into the next two decades, Lutheran churches and their cooperative entities, such as the USA National Committee, promoted the ratification by the U.S. of most of the major UN human rights covenants and conventions. There was involvement with other Christian bodies, such as the National Council of Churches of Christ in the USA and the United States Catholic Conference, as well as pan-Jewish organizations and human rights groups in advocacy on behalf of the U.S. becoming a state party to these important documents such as the International Covenant on Civil and Political Rights.  A noteworthy event was a declaration by leaders of the Protestant, Catholic and Jewish communities in the U.S. on the occasion of the 30th anniversary of the UDHR in 1978.

The work pursued in the 1960s, 70s and 80s was affirmed with the adoption in 1995 of the ELCA social statement "For Peace in God’s World", which drew attention to the importance of the promotion and protection of human rights to world peace. Over the years, Lutherans have been encouraged to both support ratification of these treaties as well as write to their elected officials on behalf of persons held in detention by oppressive regimes. In addition, U.S. Lutherans participated in the LWF delegation that attended the World Conference on Human Rights in 1993 in Vienna.

I wish to close with a quote from Professor Jürgen Moltmann who prepared a discussion paper on human rights for the 19th General Council of the World Alliance of Reformed Churches in 1976:

The concern that is entrusted to Christian theology is one for the humanity of persons as well as their ongoing rights and duties.  It is the duty of the Christian faith beyond human rights and duties to stand for the dignity of human beings in their life with God and for God.

�  John S. Nurser, For All Peoples and All Nations: The Ecumenical Church and Human Rights, (Washington, D.C. Georgetown University Press, 2005), pp. 19-20.


� Nurser, pp. 57-68.


� Nurser, p. 148 and � HYPERLINK "http://www.unhchr.ch/udhr/lang/eng.htm" ��http://www.unhchr.ch/udhr/lang/eng.htm� 


� � HYPERLINK "http://www.ohchr.org/english/about/publications/docs/handbook.pdf" ��http://www.ohchr.org/english/about/publications/docs/handbook.pdf� 


� LWF Today, 1/94, March 1994, pp. 7-8.


� David Pfrimmer, Human Rights as a Public Theology, LWF Documentation No. 51 (Minneapolis, Lutheran University Press, 2006, Peter N. Prove and Luke Smetters, eds.), p. 57.


� Idem.


� Ibid., p. 58.


� Idem.


� The latter reference seems to be an indirect one to the International Convention on the Elimination of All Forms of Racial Discrimination which entered into force in 1969 among others.


� “Theological Perspectives on Human Rights”, Lutheran World Federation, Geneva, 1977, p. 21.


� Ibid., p. 41.


� “To Speak or Not to Speak?: Proposed Criteria for Public Statements on Violations of Human Rights”, edited by Eckehart Lorenz (Geneva, The Lutheran World Federation, 1984), pp. 42-47.


� Nurser, pp. 41-42.


� Ibid., p. 94.


� Ibid., pp. 143-169.


� Ibid., p. 29.


� For example, the Churches’ Human Rights program, a joint effort in 1980s and 1990s by the National Council of Churches (U.S.), the Canadian Council of Churches and the Conference of European Churches to monitor the human rights aspects of the work of the Organization for Security and Cooperation in Europe (the implementing body for the Helsinki Final Act).


� From Federation to Communion, Jens Holger Schjørring, Prasanna Kumari and Norman A. Hjelm, editors, Augsburg Fortress, Minneapolis, 1997, pages 342-343.


� Rev. Philip A. Johnson, "Lutheran Advocacy at the International Level" in The Evangelical Lutheran Church in America and Public Policy Advocacy: Papers from a Consultation, 1990.


� � HYPERLINK "http://www.elca.org/jle/article.asp?k=214" ��http://www.elca.org/jle/article.asp?k=214� 


� � HYPERLINK "http://www.elca.org/jle/article.asp?k=315" ��http://www.elca.org/jle/article.asp?k=315� 


� � HYPERLINK "http://www.elca.org/jle/article.asp?k=329" ��http://www.elca.org/jle/article.asp?k=329� 


� � HYPERLINK "http://www.elca.org/jle/article.asp?k=338" ��http://www.elca.org/jle/article.asp?k=338� 


� “Human Rights: A Call for Christian Response”, Focus on Governmental Affairs, Vol. 11, No. 4, April 1977 (Washington, DC; Lutheran Council in the U.S.A.)





PAGE  
1

